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Kant on Cognitive Faculties: A Nondispositional Account, LUCIAN IONEL 

Kant’s appeal to cognitive faculties is widely interpreted as an account of the mind’s inherent 
dispositions. This interpretation, however, cannot vindicate the objectivity of thought: If the rules 
of thinking are grounded in our subjective constitution, they express facts about how we happen 
to be, not necessities that hold for objects. This paper argues for a non-dispositional account. The 
author distinguishes three concepts of capacity—force (dispositions of material objects), faculty 
(capacities of living beings), and cognitive faculty (self-legislating capacities)—and argues that 
thinking cannot be explained as a disposition of any substance, whether material, living, or 
immaterial. Drawing on Kant’s critique of empirical and rational psychology, he shows that 
cognitive faculties are not grounded in the nature of their bearer. Their rules originate in 
spontaneity: In the act of synthesis through which we implicitly recognize their objective 
necessity. This necessity is not imposed by psychological constitution but grasped in the very 
activity of applying the rules to experience. 

Spiritual Intuition as the Odyssey of Consciousness: A Radical Phenomenological Analysis of 
Identity and Difference of Appearance in Schelling’s Philosophy, ROLF KÜHN  

Schelling’s oeuvre exemplifies an “odyssey of consciousness” that has to measure itself with the 
questions of self-reflection, cosmos, mythology, art, and revelation in order to reconcile the 
original separation of appearing in the Ungrund through the synopsis of difference/identity as an 
event of freedom. However, in this variant of German Idealism, the fundamental monism of 
Western ontology as well as gnoseology is repeated, namely, the incapacity to found unity 
without temporal becoming in the originary immanence of the passive ego. Only under this 
condition can being and appearing coincide without a hiatus in the living ego, instead of 
succumbing to a vainly ecstatic collection of narrative intuition as difference. This means that in 
every experience as a transcendental self-experience of ego, desire and the absolute, the unity of 
production should not be separated by the difference between beginning and eschatology, which 
at the same time contains the tragic character of existence. 

Knower, Knowing, and Known: The Ontoepistemological Unity of Aesthetic Experience (Or, 
What Art Illuminates about the Triadic Authority of Intelligence), REBECCA TAYLOR 

Contemporary culture privileges frictionless access over the labor of mediated experience, what 
Anna Kornbluh calls a “culture of immediacy.” Yet the philosophical tradition names an 
immediacy of another order, one in which, as Aristotle writes, “what understands and what is 
understood are the same.” The author argues that this second immediacy is available in aesthetic 
experience, which discloses the ontoepistemological unity of knower, knowing, and known: The 
work of art invites the participatory, embodied engagement that ordinary cognition can elide. 
Aristotle's noesis, Hegel’s dialectical self-positing, Dewey’s rhythm of “doing and undergoing,” 
and Merleau-Ponty’s chiasmic flesh each articulate that unity in a different register, each 
deepening the last. If knower, knowing, and known name the poles of this unity, a Greek triad 



names its movement: askesis, the disciplined labor of attention; metanoia, the reorientation it 
effects; and noesis, the disclosure in which the known becomes actual in the intellect. Because 
this movement reconstitutes rather than merely informs the knower, and because the self it forms 
is inherently intersubjective, art should be recognized as a culturally formative domain of 
knowledge. 

After Ontotheology: Three Postmetaphysical Strategies of Religious Meaning, BILAL BEKALP 

This article examines whether religious meaning can survive the critique of ontotheology without 
reinstalling metaphysical guarantees in postmetaphysical form. Beginning with Heidegger’s 
diagnosis of God as causa sui and the highest being, it compares three strategies: Jean-Luc 
Marion’s phenomenology of givenness and saturated phenomena, Gianni Vattimo’s hermeneutics 
of weakening and kenosis, and John D. Caputo’s theology of the event. Each displaces the 
metaphysical God while generating a distinctive risk: Transcendence may harden into 
untouchable excess, weakening may reduce religion to ethical residue, and the event may lapse 
into perpetual postponement and theological indeterminacy. The author argues that when any 
single postmetaphysical concept is elevated into a final guarantee of religious meaning, it risks 
generating a new form of idolatry. A viable philosophy of religion therefore requires sustained 
interpretive vigilance and responsibility under radical uncertainty rather than renewed 
foundational guarantees. 

God and Possibility, CALEB ESTEP 

Modal dispositionalism is the view that the dispositions of actual states of affairs are sufficient to 
ground the possibility of states of affairs that could be actual but are not. The author first raises a 
problem for the modal dispositionalist account. The theory either cannot account for contingent 
states of affairs, or it is committed to dispositions that produce random manifestations with no 
explanation. He proposes that modal dispositionalism could be retained but the dilemma solved 
by the recognition of indeterminate dispositions. He then uses indeterminate dispositions to show 
how we can make sense of God’s power as the ultimate ground of a state of affairs’ possibility. 
He calls this view “theistic dispositionalism.” 

 

 

 

 

 

 

 


